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G. K. Beale, Daniel J. Brendsel, and William A. Ross. An Interpretive Lexicon of New Testament Greek: 
Analysis of Prepositions, Adverbs, Particles, Relative Pronouns, and Conjunctions. Grand Rapids: 
Zondervan, 2014. 96 pp. $15.99.

An Interpretive Lexicon of New Testament Greek is a very concise handbook that 
lists the meaning and some of the interpretive options for those little words that 
often have a significant impact on the meaning of a passage. It just seems to be 
a universal trait of languages that the smaller a word is, the more it is used, the 
wider its range of meaning can be, and, as a result, the more headaches it can 
cause for students. Consider the Greek word ἐν. The entry in BDAG (pp. 326–
30) is over 5000 words long; it has twelve major divisions to its definition, with 
an additional twenty subdivisions. So a tool that allows one to find the relevant 
information on a preposition like this would be more than welcome.

If we return to the previous example, the entry for ἐν in the Interpretive 
Lexicon is about 250 words long (pp. 43–44). The first information given is the 
page numbers for the entry in BDAG (3rd English ed., 2000), followed by the page numbers (in italics) 
for BAGD (2nd English ed., 1979). After this the authors provide a synopsis of six possible meanings for 
this preposition. Finally, the entry concludes with brief summaries (each of which is a short paragraph 
in length) of the discussions of this preposition in Daniel Wallace, Greek Grammar Beyond the Basics: 
An Exegetical Syntax of the New Testament (Grand Rapids: Zondervan, 1996) and Murray Harris, 
Prepositions and Theology in the Greek New Testament: An Essential Reference Resource for Exegesis 
(Grand Rapids: Zondervan, 2012). Because only three reference works are cross-referenced limits the 
usefulness of this work some what. While someone could use this short lexicon to find a rudimentary 
definition for these words the authors highly encourage those who use it “to cross-reference these 
valuable resources as well” (p. 13).

However, as the title indicates, the goal of this book is not merely to provide lexical information; 
the book is also intended to be interpretive in nature. There are two exegetical approaches that form 
the interpretive framework from which this lexicon is developed. The first is discourse analysis. In this 
sense, Beale, Brendsel, and Ross hope to enable the reader to better discern how these words create 
relationships between clauses in the Greek text and thus gain a better understanding of what the authors 
of the New Testament were trying to communicate (pp. 6–7).

The second approach is derived from Daniel Fuller’s method of “arcing” the Greek text, as developed 
by John Piper and Tom Schreiner. In particular, when one is drawing an arc connecting two clauses 
the authors want to specify what type of relationship the connecting word is creating (pp. 7–12). For 
example, the entry for ἐν states that it can form L (locative), W-Ed (way-end), Gn-SP (generic-specific), 
Ft-In (fact-interpretation), M-Ed (means-ends) types of relationships, to name a few (pp. 43–44). 

While the jacket cover states that this book will help the reader “quickly and easily” determine the 
translation and interpretive possibilities for a particular word it will take some time for most readers to 
become accustomed to how this book is organized and how to access its information. If you are familiar 
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with discourse analysis and an arcing type approach to exegesis you may find this concise lexicon a 
useful tool in your work in the Greek text of the New Testament.

David Parris  
Fuller Theological Seminary (Colorado campus) 
Colorado Springs, Colorado, USA

Michael F. Bird, The Gospel of the Lord: How the Early Church Wrote the Story of Jesus. Grand Rapids: 
Eerdmans, 2014. xiiv + 394 pp. £19.99/$30.00.

In this well researched and well organized volume, Michael Bird examines how 
the Gospels emerged and why they took their particular shape and character. In 
his introduction, “From Jesus to the Gospels,” Bird raises four key questions: For 
what purpose were Jesus’s words recalled in the early church and what was the 
point of preserving them? How was the Jesus tradition transmitted? What are 
the sources, genre and purposes behind the Gospels? And why do we have four 
Gospels (instead of just one, or instead of many more)? These questions become 
the framework for the volume. Two lengthy excurses follow in this chapter: the 
first on the meaning of the word “gospel” in the ancient world and the second 
on how the proclaimer became the proclaimed—that is, the continuity between 
Jesus’s preaching about the kingdom of God and the early church’s proclamation 
about Jesus himself as savior and lord.

In chapter 2, “The Purpose and Preservation of the Jesus tradition,” Bird raises two main questions: 
why did Jesus’s followers pass on the tradition about him and how did they preserve these traditions? 
He explores various reasons for the church’s preservation of the Jesus tradition: the whole story of Jesus, 
not just his death and resurrection, provided the content and basis for their faith; the teaching of Jesus 
was viewed as relevant to the contemporary needs of the early church; the Jesus tradition provided the 
foundation for the early church’s self-understanding, especially in its conflict with the larger Jewish 
community; and Jesus’s role as “movement founder” resulted in the deliberate conservation and 
perpetuation of his teaching. 

Concerning the second question, the preservation of the tradition, Bird points to multiple factors 
that suggest the followers of Jesus reliably preserved the traditions about him. These include their deep 
interest in him as a historical person; rhetorical and pedagogical devices that rendered Jesus’s teaching 
highly memorable; the evidence of an Aramaic substratum for much of Jesus’s teaching; the likelihood 
that both oral and written sources existed from the beginning; the importance of eyewitnesses as 
authenticators of Jesus tradition; and the reality of the Jesus tradition as a community possession. The 
chapter ends with an interesting excursus on the unease of many evangelical students with historical 
critical methods and a defense of what Bird calls “believing criticism”—treating Scripture as the inspired 
Word of God but acknowledging the context and processes through which it came to be.

Chapter 3 examines “The Formation of the Jesus Tradition.” Bird looks at a variety of models of oral 
tradition, from the form-critics who posited a highly creative early church community and a radically 
fluid tradition, to the rigid Scandinavian school of H. Riesenfeld and B. Gerhardsson, which posited a 
near-verbatim memorization of the gospel tradition. Bird opts for a centrist approach, drawing insights 


